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12 Joseph then removed them from his knees and he prostrated himself with his face toward
the ground.

13 Joseph took the two of them — Ephraim with his right [hand], to Israel’s left, and Manasseh
with his left, to Israel’s right — and he drew close to him. 14 But Israel extended his right hand
and laid it on Ephraim’s head though he was the younger and his left hand on Manasseh's head.
He maneuvered his hands, for Manasseh was the firstborn e blessed Joseph and he said,
“O God before Whom my forefathers Abraham and Isaac walked — God Who shepherds me
from my inception until this day: ' May the angel who redeems me from all evil bless the lads,
and may my name be declared upon them, and the names of my forefathers Abraham and
Isaac, and may they proliferate abundantly like fish within the land.”

17 Joseph saw that his father was placing his right hand on Ephraim’s head and it displeased
him; so he supported his father’s hand to remove it from upon Ephraim’s head to Manasseh’s
head. 18 And Joseph said to his father, “Not so, Father, for this is the firstborn; place your right
hand on his head.” k

19 But his father refused, saying, “I know, my son, I know; he too will become a people, and
he too will become great; yet his yqunger brother shall become greater than he, and his off-

spring['s fame] will fill the natio?s. So he blessed them that day, saying, “By you shall Israel

bless saying, ‘May God m;ke you like Ephraim and like Manasseh’ ” — and he put Ephraim

before Manasseh.

L\: Part of Yaakov Avinu's historic blessing to Efraim and Menashe, '
the sons of Yosef, was that they would be the prototypes for the
blessing every Jewish parent would bestow on his children in every
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2% w1 — And may they proli[eréte abur;;i:antl llI;e i e
‘,‘.they be like fish, which are fruitful and multigly arcg’zumgl{
vare not affected by the evil eye [since they live calmly, un-
seen by man (Berachos 20a)] (Rashi). The Talmud (ibid.y) ex-
plains that Joseph earned this blessing of immunity against
the evil eye because he averted his own eyes from the ad-

20. X177 Di'3 83931 — So he blessed them that day. It may
e inferred by extension that the term that day refers to the
day, whenever it is, that Jewish parents would wish to bless
their children. Whenever such days arrive, they will use the
ext of Jacob's blessing. Targum Yonasan explains that th
term ailudes to the day when a newborn child is circumcised,
# and Sephardic communities pronounce Jacob’s blessing on
suclr:‘ occasions. It is customary in many families that many
parents bless their sons on the Sabbath eve with the formula:
May God make you like Ephraim and Manasseh. [They bless
their daughters by saying, “May God make you like Sarah,
Rebecca, Rachel, and Leah."]

bx4ir 9921 92 — By you shall Israel bless. Jacob assured
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With you, Yisrael shall bless’ — A person who blesses his

generation. Every father traditionally blesses his sons on Friday sons will bestow this blessing upon them; every man will
night* with the words of this pasuk, “May God make you like Efraim “ say to his son, ‘May God make you like Efraim and like
and Menashe.” But this brachah begs explanation: Why is it that this -> Menashe’ (Rashi).

is considered the quintessential blessing for every Jewish boy? The
Torah does not recount any special stories about the outstanding >
righteousness of Yosef’s sons, nor are we given any indication that
they were particularly unique. Why should a parent wish for his sons
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"t emulate Efraim and Menashe in particular, more than any of the

Jewish people’s other ancestors?

In addition, while this brachah is typically given to children every
Friday night, the Targum of Yonasan ben Ugziel on this pasuk® states
that it is a blessing to be given on the day of bris milah — the day a
baby boy is circumcised. This, too, must be explained: What is the
connection between this brachah and a child’s circumcision?
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AAKOV AVINU gave two separate blessings, one to Yosefand one

to his grandchildren, Ephraim and Menashe. If one reads these ~

verses with care, one will undoubtedly become aware of a glaring
inconsistency. The blessing to Yosef is actually a blessing to Ephraim

and Menashe, while the blessing to Ephraim and Menashe is in real-
ity a blessing to Yosef. The Torah states, “And he blessed Yosef,” only

EINEI YISROEL ~ , fée,\gk\&/ _

to conclude “the angel that spares me from all evil shall bless the lads’
The Torah tells us, “And he blessed them on that day’ referring in the

' * plural to Yoset’s two sons, kut ends in the singular, 1n you shall Yisroel

[be] blessed;” addressing Yosef. Themeaning of this appafént reversal
can be understood on several levels.

To begin with, these blessings touch upon the core of the parent-
child relationship. The greatest blessing one can give a father is that
he have children of whom he can be proud; children who live up to
his ideals and carry on his legacy. The greatest blessing you can give
a child is that his parents should be considered blessed on account of
him; that he be a source of pleasure and satisfaction in their eyes, and
that others compliment their parents on the righteous children they
have raised. Becha yevarech Yisroel, that Klal Yisroel should bless you,
Yosef, because of your exemplary sons. }
\‘BThere is more to these blessings, however. It is unfortunate that
parents often act in a way which interferes with the proper trans-
mission of Yiddishkeit to their children. Not always do people live
up to the elevated lifestyle of emunah and bitachon, faith and trust,
bequeathed to us by our forefathers, Avraham, Yitzchak, and Yaakov.
If the parents fail to live up to their obligations to HaKadosh Baruch
-Hu, the continuity of the blessing is severed, and instead. their chil-

dren inherit a curse.

We mentioned in Parshas Toldos that in the merit of their exem-
plary display of Yiras Shamayim, their fear of Heaven, in saving the
newborn Jewish boys from the murderous Egyptians, Shifra and Puah

( were blessed with batim, houses. The Ribbono Shel Olam made their
7Y§iras Shamayim into a permanent attribute, a characteristic rooted
‘~ in their souls, to be passed down through the generations. Dovid
HaMelech was also granted such continuity “j? 7wy> 02371 T2 am
'3 — And Hasherm has told you that Hashem shall make you a house”
(Shmuel 11 7:11). The Ribbono Shel Olam promised that Dovid’s lead-
ership of Klal Yisroel would not end with him, but that his dynasty
would continue to the End of Days. In these two cases, the blessing
was not for a single instance of success, destined to pass, but rather a
blessing of nitzchiyus, an eternal blessing that would never be lost.
'This is what Yaakov Avinu accomplished with his blessing. He
blessed Yosef specifically through his children, in order to signify
that the entire legacy of the Avos, the Patriarchs, should flow through

Yosef {8 his children, without being distorted or'diminished in any

vay. He blessed Yosef that he should merit to transmit the spiritual®
inheritance of the Avos in its entirety, and that no evil should interfere

with this process.
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In order to address these questions, let us first analyze the
concept of a brachah. The Torah begins with the letter beis and the
‘midrash®® states that the world was created with that letter because
it expresses 11373, blessing. Although beis is the second [etter of the
Hebrew alphabet, the letter aleph could not be used to create the
world because jt symbolizes the exact opposite: Aleph is the firsg
letter of the word “1m X — cursed.” The midrash goes on to relate that
the letter aleph complained to Hashem about its exclusion from the
world’s creation, and Hashem placated the letter by assuring it that its
day would come. Indeed, the midrash concludes, when the Torah was
given on Har Sinaif the letter aleph was chosen to begin the Aseres
Hadibros (the first of which is the mitzvah of “pn%X ' "K"), and it
was thus appeased for being bypassed at the creation of the world.

This midrash, too, is difficult to understand. The midrash seems
to mean that the letter aleph has some sort of intrinsic connection
to the concept of a curse, but if that is true, then why was it fit to
begin the giving of the Torah? Alternatively, if there is indeed no

intrinsic problem with the letter aleph, then why couldn't it have been
used to create the world as well? Furthermore, even if the letter beis
represents brachah, why did that qualify it for the creation of the

i world? What is the connection between the world’s creation and the
idea of a blessing?
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WHERE BLEssING ResTs

The Gemara states in Maseches Bava Metzia® that a brachah — &
blessing — is found only on something that is hidden from the eye.
Based on this the Gemara rules that when a person takes inventory of
the yeat's crop, before he counts the number of bushels he should pray
for a blessing to rest on his grain. Once he has tallied up the produce,

says that whoever took a perutah (small coin) from lyo?fwg
blessed. This means that since whatever lyov owned was blessed
with great success, whoever received even a minute amount of
money from him was also the recipient of that blessing, which
spread to whatever property and valuables he owned.

When a person realizes the vast potential contained in this bera-
chah of Yaakov Avinu, he will have more kavanah (concentra-
tion) when he blesses his children, thereby benefiting greatly from

the blessing.

tihough, it will no longer be possible for him to evoke a brachah for it

A straightforward reading of the Gemara seems to imply that if
a person prays for a brachah before he assesses the quantity of grain,
then it will be possible for the grain to multiply; the number of
bushels can increase, s&imply because he will not be aware of it. If he
has already counted the bushels, though, then the number will remain
static even if he prays for a brachah, But, although this is the simplest
explanation of the Gemara, it requires clarification.




1

Why should the amount of grain in one’s possession increase
miraculously even if he is not yet aware of the quantity he has?
After all, Chazal state® that after forty days have elapsed since a
child’s conception, the parents may not pray for it to be a male, Even
though it is not possible for them to determine the child’s gender,

" such a tefillab is deemed a meaningless prayer. The Gemara® adds
that although Leah Imeinu prayed for her unborn son to become a
daughter — leading to the birth of Dinah — that was a miraculous
event that would not occur under ordinary circumstances. Thus, we
see that miraculous changes cannot be expected to take place even

Huses the phrase“ayin sholetes bo — the eye has a hold on it” to describe

an object being under one’s dominion. Just as touching a smaller

*object gives one a sense of possession of that item, looking at an

object can‘also create a sense of possessions

In addition to feeling or looking at one’s property, there is another
way to derive a sense of ownership of one's belongings: by counting
them. A person who owns securities, for instance, has no tangible
items to touch in order to sense his ownership of those assets.

[ Instead, he will keep a close eye on the stock market, monitoring

the values of his securities as they rise and fall. In the same vein, \g
a person who counts the bushels of grain in his silo, or who takes A

stock of the number of items in his possession in some other way,
has thereby demonstrated his ownership of those items. Through
thht action, he has positioned himself as an intermediary between the
items and Hashem, their ultimate source, By asserting his possession

without our knowledge. If so, what is the meaning of the prayer
recited by the person who has not yet counted his crops? What sort
of brachah is he asking Hashem to bestow upon his produce?

o§¢ Clearly, the Gemara is referring to a different sott of brachah:

not an increase in the quantity of grain in ones possession, but an of the items he has weakened the connection to Hashem that is the
: . . N . g 7 5 ] e Y
increase in its value, Thus, for instance, if the price of grain is set at Yehicle for blessing, Hence, a brachah cannot take effect on someones

- & .
a fixed amount per bushel, then if the owner of the produce c i crops once he has counted them and Chazal therefore advise a person
to pray for a blessing before he counts his produce, rather than

his grain, the price will remain the same; however, if he prays for a e
afterward. Before the grain is counted it can rise in value because it

is connected to Hasher::, Once it has been counted and the owner
has established his possession gver it, that connection is broken and
there is no room for a brachab to take effect.

Ys)
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blessing before counting his grain, the price will rise so that the same
quantity of produce will have a higher value, But why should this be
true? Why should counting the grain have any bearing on an external
factor of that nature?

8

CONNECTED TO THE SOURCE

We can now understand why it was necessary for the world to
be created with the letter beis. The purpose of the world’s creation is
/fgr every object in the world to be traced back to its ultimate source,
& or man to recognize that everything he possesses has come from
m. The entire world is a vehicle for a constant connection to
Hashem, a connection that comes about through the objects that He
gives us in the context of our physical lives. Thus, the purpose of the
~world is to create brachah, a connection between us and Hashem, by
our sensing and identifying every object as given to us by Him. This -
is why we recite brachos on everything we eat: Before a person can
consume a food he must recognize that the food was given to him
by Hashem. Since the purpose of our existence is to recognize that
Hashem is the source of everything that exists, it is forbidden to
consume anything without first acknowledging that reality.
£y '

The letter beis, then, represents the connection to Hashem
manifested by a blessing, whereas the letter aleph stands for the word
“Ix’, which symbolizes the opposite: a separation from Hashem, But
if this is the case, then how could the aleph have been given a role to
play at Har Sinai? How could the giving of the Torah hiave been based
on a letter that represents separation? '

"This leads to a deeper understanding of the meaning of brachah.

Rashba® teaches that the word “na12” is derived from the term “nama,’

%which refers to a reservoir or pool. On a fundamental level, the term

denotes a source (in this case, a source of water), and that is the
undetlying concept of a brachah as well. A brachah is the strengthen-_

ing of an object’s connection to its source; everything in the world

emanates from Hashem and when an object is blessed, its connection

to its soutce — the Master of the Universe — is enhanced. This may

result in an increase in the item's quantity, value, ot power, but that

® increase is rooted in the strengthening’of its connection to Hashem.

This explains the Gemara's teaching that a brachah can take
effect only when an object has not yet been seen or counted. Since a
brachah is the strengthening of an object’s connection to its source,
xit can take effect only if that connection has not been severed. This
is precisely what happens when a person counts his crops, While a
brachah is the strengthening of an object’s connection to its source,
the act of counting does the exact opposite: When a person counts
é\(_his belongings, that action increases his sense of ownership over those
items and lessens their connection to Hashem,

Clearly, this indicates a remarkable new concept: While it is true
that everything in the world must be connected to its source which is
possible only through the letter beis the Torah is directly connected
to Hashem and therefore the Torah itselfis a source of blessing,* The%
word “m)X” that begins the Aseres Hadibros is interpreted by Chazal*®
as an acronym for the phrase “nnaim nana 'wo Nox,” which may be”
translated™ as “I Myself wrote and gave.” However, some meforshim®
offer a different interpretation for this phrasé: “I wrote and gave over

___DMzself,’ meaning that Hashem, as it were, invested His very essence in

the Torah. Thus, although everything else in the world has meaning |

How does counting have this effect? The Gemara® states that
a person who has money in his pocket is assumed to be constantly
aware of its presence; we presume that he will constantly place
his hands in his pockets to make sure the money is still there. For
this reason a person who finds a sum of money in a public place is
permitted to keep it; he may assume that the owner became aware of
its absence as soon as it was lost and that he has already given up hope
of finding it. The act of constantly checking his pockets and touchi'ng
the money reassures the owner that it is there and thus enables him
to enhance his sense of ownership of that money.

only when it is connected to Hashem, the Torah by definition is
always connected to Hashem Himself and is therefore always a
source of blessing. However, since the Torah is so closely connected
to Hashem it was necessary to create some sort of separation, so it
r;’:lji§n't entirely subsumed into Him. The letter beis had to be the vehicle
for the creation of the world, but for the Torah itself it was necessary
to use the letter aleph, which represents separation from Hashem in
order for it to be able to retain its distinct identity. This is identical
to the way® Hashem had to “b¥ny¥n — constrict” Himself in order
for the wotld to be able to have its own unique identity. k

While this applies to tangible items that are small enough to be
handled, there is a different way to sense the ownership of a large;
piece of property such as a house or car: by gazing at it. The Gemara
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The capacity to function as a source of blessing exists not only
within the Torah, but within the Jewish people as well. Chazal state®
that the Torab: Klal Yisrael, and Hashem are inextricably bound
together. Like the Torah, the Jewish people themselves represent
Divinity. The Jewish people are inherently linked to the Divine
o essence; hence, they can also serve as a source of blessing,%! not merely

as recipients of the Divine influence. :

Within Klal Yisrael this concept is represented particularly by
Yosef. Yosef is the strongest source of Elokus — Divinity — within

the Jewish people,? and his sons, Efraim and Menashe, were ableto
continue in their father’s path, Ramban® explains that Yaakov, by
4 blessing Ephraim and Menashe, is actually giving a blessing to Yosef.
What exactly is the nature of this blessing?

£

Every parent desires that their children be a continuation of
who they are. This gives a parent some measure of existence beyond
their own lifetife, Ephraim and Menashe were raised in Egypt, far
from Eretz Yistael and the holiness that permeated Yaakov Avinu’s
home. The fact that they grew up in such an impure place as Egypt

\ and remained steadfast to the principles of their father Yosef, meant

Lt;hat Yosef had succeeded in raising his children with the values with %

which he had grown up. He succeeded in his role of being a source
of blessing, a link between the material world and its Divine source.
By using them as the model by which every Jewish parent should
bless their children, Yaakov Avinu was honoring this accomplishment.
Yosef had fathered children who would be his continuity and in a
Sense, the continuity of the Divine channel into the physical world.
This is the asgi'ration of every Jewish parent: that their children

should continue in the mission and traditions of their nation,

o Yosef’s qualities as a source of blessing are manifested in his
children. The ultimate proof that they are his extension into the
future is manifested in Ephraim’s and Menashe's replacing Yosef as

“Pone of the Shevatim. Against all odds, Yosef had raised children who
were to be his mirror image. He became the paradigm example of
someone who raised children that follow in the traditions of their
ancestots. When we bless our children we are in essence praying that
our children turn out like those of Yosef, children that mitror the
age-old values of the Jewish people and maintain them through time.
Unlike the rest of the wotld, the Jewish people are not a distinct
entity that requires human actions to connect them to Hashem.
Rather, the connection to Hashem is part of our very essence, but
we have to choose to be connected.

R : |

When a person feels significant awe it can leave a profound
imprint upon him. In the case of Nevuzaradan, his awe of
Nevuchadnetzar caused him to feel as if the king himself was actually
present. Similarly — I'bavdil — Yosef Hatzaddik felt an enormous
sense of awe and reverence for Hashem. Since he bore that imprint
upon himself he became a source of the Divine Presence in the wotld.
Thus, when Yaakov declared that every Jewish parent would bless
their children with this brachab, he taught us that we all have the
potential to become like Yosef: to become independent sources of
blessing by being people whose essence is Divine, and who are the

embodiment of the concept of brachab. -

' This process continued throughout the generations in the same
fashion: The person granting semichah would place his hands on the
recipient in order to indicate that he was investing the recipient with

some aspect of his own being. Similarly, this brachab was an infusion
of Yaakov's energy into Yosef, and a blessing for Yosef's children
o absorb his own qualicy of being a source — a representative of
Hashem — rather than merely being connected to Hashem. Later
in the parshah, Yaakov did not place his hands upon his sons’ heads
because theit brachos were merely intended to make them connected
to Hashem, but not to become sources in their own right. In that
respect the brachah bestowed upon Efraim and Menashe here was

unique.
i,
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Tue AWE OF SHABBOS

The reason that this brachah is traditionally given to one’s children

o on Shabbos is as follows: In Maseches Taanis,® the Gemara (as
interpreted by Rashi) states that the phrase “yirei shemo — those
who fear His Name” refers to those who observe Shabbos, as the
observance of Shabbag is a manifestation of one’s fear and awe of,
Hashem. A shomer Shabbos is a petson who has such powerful feelings
of awe for Shabbos that the holy day leaves its imprint on him. As
the Talmud Yerushalmi® states, even an am ha'aretz — an ignorant
person — will not tell «*lie on Shabbos, since “the fear of Shabbos
is upon him.” Thus, Shabbos is a day when we bear the imprint of
¥Hashem, so to speak — the very trait of Yosef that is represented by

this brachab.

For this reason, Rav Shlomo Alkabetz” refers to Shabbos as the
“mekor habrachah — source of blessing,’ As we have seen, this is the
defining attribute of Shabbos, as'well as the Torah and the Jewish
people, The essence of a brachab is a connection to Hashem, and
Shabbos is our connection to Hashem in time. Likewise, the Torah
embodies a connection to Hashem and we, as the Jewish people, are
individuals whose very existence represents that connection.

27

This may also explain the connection that Targum Yonasan
draws between this concept and bris milah. Just as Shabbos is the
“sign” of Hashem™ in the realm of time, circumcision is the sign of

*Hashem” on the human body. A person who maintains his bris is
also considered a source of blessing, Chazal’ teach that a person
who guards his bris milah propetly will never see Gebinnom, for there
is an absolute, unbreakable connection between the bearer of a bris
milah and the Master of the Universe Himself, Hence, when this
sign is placed on the human body on the day of his bris milah, it

. should be not only a physical connection, but a spiritual one as well.

| There should be an internal sense of awe that elevates his identity

and infuses him with a sense of connection to Hashem, his Mastet.

Thus, Yaakov's brachab to Efraim and Menashe illustrates the
gnormous spititual potential of a Jewish person, and the lofty mission
with which he is charged. Our task in life is to connect everything _
in creation to its source — which is none other than Hashem
Himself — but we are also taught that we ourselves can become a
source of blessing, By virtue of being part of the Jewish people, every
one of us can become so strongly connected to Hashem that we will

be impervious to the ayin hara, and no force in the wotld can possibly
dominate us. -
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yet they knew next to nothing of his past. Yosef’s brothers altogether
failed to recognize him; had he not called an end to the charade and re-
vealed his identity to them, it is likely that they would have remained
in the dark forever. Yosef withheld secrets even from his beloved father
— the Sages say that he never revealed to Yaakov how it was that he had
ended up a slave in Egypt (Mei‘am Loez, Bereishis 50:21).

X Fish symbolize this quality of Yosef. They swim just under the sur-
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face of the water and stay out of sight, never fully revealing their loca-
tion. This quality is the key to the Jewish people’s survival in exile. If
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ey wish to keep the flames of anti-Semitism burning low, they must
keep a low profile, stay out of the public eye, and avoid flaunting their
wealth and superior intellect.

» For this reason Jews traditiorfally bless their children as Yaakov
_}glessed Yosef. The blessing of fish symbolizes the essential quality
they need to survive their exile among the nations — the ability to
live and prosper behind a veil of inconspicuous activity.
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9 Chaim Shapiro z”I (author of Go, My Son) told me an
explanation of this berachah from the baalei mussar of
Navardhok.
As parents, you have undoubtedly heard the words, “It's
not fair,” many times over. No matter how hard we try to be
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always find something about which to complain. $ometimes

those complaints are justified, but many times the inequality
is perceived, not \real. )

If there was ever a pair of siblings who would have
been justified in complaining about inequality, Ephraim
and Menashe were certainly that pair. When Menashe saw
Yaakov’s right hand reach for Ephraim’s head, he could have
said, “Zeide, it's not fair. 'm older; your right hand should be
placed on me.” E

When Yosef decided to “correct” the placement of
Yaakov’s hands, Ephraim could have said, “Tatte, Zeide
chose me for his right hand. It’s not fair to switch.”

Yet neither brother uttered a peep. No complaints.

Yaakov had seen the terrible consequences of jealousy
and hatred between brothers played out with his own chil-
dren. When he saw that Ephraim and Menashe got along
despite the obvious inequality, he felt that the ultimate bless-
ing for Klal Yisrael would be for brothers to get along. -

“May Hashem make you like Ephraim and Menashe,”
Yaakov said, and he “put Ephraim before Menashe.” Yaakov
hoped that just as he put Ephraim before Menashe, and-it
caused no jealousy or ill will, may all children of Klal Yisrael’%
get along and ignore the inequitable practices of their parents
— whether genuine or perceived.
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~ .Rabbi A. Zalmens, ?"1 (177731 V733), once suggested the
following. Me;l_ashe was older than Efrayim. It was only right
that he should be given the preferential blessing, and this was
the firm opinion of his father, Yosef. Yaakov Ovinu, however,
being possessed of prophetic foresight, completely disregarded
the seniority and birthright of Menashe and downgraded him
in\front' of his father and younger brother to a position of

a more leading position in the tribal arrangement around the
12¥R and first with his sacrifice to inaugurate the 19w, '

One can well imagine the acute disappointment and in-
tense distress felt by Menashe at that moment. Even Yosef,
despite the need for filial respect and a8 T13*3, could not
suppress his objection — "I'¥1 ¥ — but from Menashe

imself — not a word! He was the firstborn to whom the Torah
always gives priority, and he knew the power of a blessing from
Yaakov Ovinu. Through no apparent fault of his own he was
~ being passed over and deprived of eternal blessing, and yet no
complaint or reproach crossed his lips — not then nor after-
wards.

How easy and excusable it would have been to have fallen
prey to the all-consuming pangs of jealousy and anger that have

laid low the greatest of men — Kayin, Korach, Yerovom and
Yoav — but not Menashe. He refused to yield to such feelings
and succeeded in controlling his mouth and his heart with
superhu}}la:q_restraint — and this 731 Mw°32 did not escape the
_notice and admiration of his grandfather.
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~F ¢ Tt Ts for that reason that Yaakov Ovinu suggested that all
future generations should use both Menashe and, Efrayim as
their prototypes for parental blessings to children. Efrayim
exemplified greatness in Torah knowledge, but Menashe was
unique in middos — someone who had passed a monumental
test of jealousy with flying colours. Both of them, therefore, S

. deserved to serve as ideal models for all pd%terity to copy — each
.. in his own field. ‘

T F WE EXAMINE MIDRASHIM AND RASHI'S COMMENTS
é regarding Menashe and Ephraim, we can conclude that
Menashe and Ephraim focused on two different aspects
of life.

We find several indications that Menashe was involved
in_running Egypt’'s economy in conjunction with his father.
He served as Yosef's translator and was present when
people came to“meet Yosef. He was sent to intercept the
shevatim when they left Egypt, and to find the goblet that
Binyamin “stole.”
~/ Menashe was probably Yosef's “chief of staff,” to put it
into modern terms.
¢ It seems that Ephraim, on the other hand, sat and studied
Torah all day, out of the public eye.

The Torah tells us that someone came to tell Yosef
that Yaakov had fallen ill. Rashi identifies that someone
as Ephraim, who was always in Yaakov’s house studying
Torah.

% For the world to run smoothly, we need both types of
people. Im ein kemach ein Torah, if there is no flour, there is
no Torah, but im ein Torah ein kemach, if there is no Torah
there is no flour (Avos 3:17). But if we are to choose which |
should be the focal point of our lives, or our children’s lives,
what would it be?




y N - L}O

f The Talmud (Nedarim 81a; Bava Metzia 85b) states that
@st Eretz Yisrael because Klal Yisrael “did not recite the

\blessmg on the Torah first.” This is usually understood to
mean that the Jews of the time did not have proper respect
for the Torah. They considered Torah study equal to any

69@r ir'ltellectual pursuit, so they did not see a need-{o recite
1 blessing before studying Torah.

I once heard a homiletic explanation of these words.
’arents can aspire to see their children become great talmidei
;hac:hgg’nim, men of spiritual stature, or they can have aspi-
‘ations to see their children live the great Jewish-American
ireamr of becoming a doctor or a lawyer. =

Rarenﬂt_siﬁaspirations for their children become clear
:hroug_h _the blessings they give their children. If a_parent
says, “One day you will grow up to be a big tzaddik,” he or
she indicates that Torah is of primary importance. If a E;e:nt
says, ‘:I_ Ean’t wait to see you graduate medical school,” they
indicat_e that worldly pursuits are their first priority. ey

# Ere&__}/_i_srael was lost because parents did not bless their
ghi{iige_p_yith the blessing of Torah first. They aspired to see
them become wor, y professionals, not Kollel yungeleit.
The_y_f:onsidered Torah to be secondary, not primary,aTd'
this manifested itself in the way they blessed their children:

Yaakov expressed his hopes that Klal Yisrael would bless

their children by saying, in this order, “May God make you
like Ephraim and like Menashe.” =
:Mf_:l'orah is our priority, then we “put Ephraim before
Menasb_g.” When we bless our children, we make it clear to
them that we hope to see them become Torah scholars. like
Eghr_gim, and if they do become professionals like Menashe
that should be secondary in their lives. : :
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Yosef, having received all of his father’s teachings and blessings before he left
home, combined in himself two unique characteristics. On the one hand, he was a
great tzaddik, the only one of our Biblical personalities whom the Sages refer to as
“Hatzaddik.” He had also received a brachah to become a leader, an administrative
genius who could control the economy of an entire region.

‘These two qualities were passed on to his children, but separately. Menashe
was the director of Yosef's household; he assisted his father in political and
administrative affairs. Meanwhile, Ephraim, who learned Torah from his

grandfather Yaakov, becdme the family's spiritual leader. Yaakov put Ephraim
before Menashe in importance, indicating that a falmid chacham, endowed with

Torah leadership, is paramount. All other qualities, important as they may be, are

secondary.

Nevertheless, Klal Yisrael needs both types of leaders—a leader who deals with

Ha R Frwed

PI™HE ZOHAR MENTIONS A FRIGHTENING FACT.
§  When a person is about to pas i its a
) § primal scream that can be heard (in a spiritual sense)
from one end of the earth to the other. Why? Because shortly
‘before-a person’s passing, Hashem shows the soul what it
é}l;s—- ;ijpposeél to have accomplished during its sojourn in

Olam Hazeh. When the soul realizes that it is about to pass
Qn, and it is so far from fulfilling its mission, it screams out in
anguish over its failure to fulfill its task.

Each individual was sent into the physical world to per-
fect himself or herself spiritually, so that he or she can merit
a i)ortion in Olam Haba (the World to Come). Each person
is charged with a unique mission, & challenging assignment

Ythat only he or she can fulfill. We are granted the neces-
sary tools to fulfill the task at hand: the intellect, financial
resources, and specific character traits necessary fpr our

" mission. Hashem does not expect us to exceed our potential,

Abut we are expected to use all that He granted us to meet our
potential.

Unfortunately, many of us fall short in this regard. We
wasfe the tools given to us on meaningless pursuits, or per-
habé even meaningful pursuits — but not the 6nes we were
sent here to accomplish. We cruise through life blissfully
uné}v‘aie of our deficit, until that moment immediately prior
to death, when it all hits us in one big blow.

- yonly fulfill their potential by succeeding as children of one of
.the Shivtei Kah (Tribes). They exceeded their potential. They
were born as children of a shevet, but they each ascended to

the level of a shevet. Yaakov gave Ephraim and Menashe the
status of their uncfes,- the shivtei Kah.

When we bless our children that they should become like
Ephraim and Menashe, we are hoping that their souls should
never need to emit the primal scream described by Zohar.
We wish them success in fulfilling their mission, and perhaps
even exceeding their potential, so that they can joyfully move
on to their rightful place in Olam Haba. ' '
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ractical affairs, such as the economy and relations with other nations, and a Torah
prince who provides the nation with inspiration and spiritual guidance. Yaakov
did not switch his grandchildren’s positions, because he wished to emphasize the
importance of both roles. The firstborn Menashe's role was also essential, not to
be usurped by Ephraim. Yaakov wished to demonstrate how vital is the role of the
communal leader, the baal habayis. He is entyusted with the sacred work of building
communities that follow the dictates of the Torah, Therefore, Yaakov maneuvered
only his hands, not his grandchildren’s positions. ] .
~JHe placed his right hand on Ephraim, emphasizing that, despite the great
importance of the baal habayis, Torah learning will always take primacy over
political leadership. At the same time, when Yaakov crossed his hands, he boupi
the two children together as if in a knot, He wished for them to function as one, like
Yosef himself, who possessed both qualities. When Yaakov blessed Ephraim and
Menashe together, the pasuk says (Bereishis 48:15), §p» ng Ti1—He blessed Yosef
Together, Yosef’s children comprised the combined virtues of Yosef.
~ With this in mind, we can better understand the blessing that parents give
to their sons (Rashi, Bereishis 48:20): nym9) 0p8? oy s0v—May G-d make you
like Ephraim and like Menashe. Parents ask Hashem to endow their sons wit}~1
the qualities of both Ephraim and Menashe, qualities of Torah scholarship an_d
community leadership. :
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